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Note

The work of Count Leo Tolstoy entitled: "The Law of Love and the Law of Violence,”
has never been published in Russia; and consequently was not translated into English
with the rest of his works. A Russian author, M. Halperine-Kaminsky, translated it
into French from the manuscript and published it in France.

Shortly after its publication Paul Bourget’s drama, "La Barricade,” was produced
in Paris. This play, based on the idea of inter-class warfare, was the subject of much
controversy. It was even supposed that, in answer, Tolstoy wrote this treatise with its
theory of the "Law of Love” as opposed to the "Right of Violence” proclaimed by the
French master and his friends; but this supposition was erroneous, for the book was
published first.

M. Halperine-Kaminsky sent Count Tolstoy criticisms of the play from the pens of
such well- known writers as Rene Dounic and M. de Mun, and received the following

reply:



My Dear Halperine-Kaminsky:

Thank you very much for the articles on “The Barricade.” I read the most
interesting ones at once.

Yes, it is a very significant phenomenon, and I should like to give you my
opinion on this subject. But I have so little strength left, and so short a
time to live, and so much work on hand, that I doubt if I shall entirely
realize my desire.

For the moment, what struck me most in the debates caused by Mr. Bour-
get’s play is their astonishing mixture of profound erudition, great intel-
ligence, extraordinary elegance of language, and subtle courtesy towards
the adversary; but also the most brutal egotism, concerned only with per-
sonal and class interest, and absolute ignorance of religious and moral
principles,—even those that are indispensable to our lives, and without
which man descends to the level of the beasts; in spite of the invention of
marvellous flying machines, or of the wonderful perfection of the artists of
the Theatre Frangais, of the Vaudeville, etc.

I am particularly surprised that men like M. Bourget and his friends can still
speak so seriously of Catholicism in France in 1910, after Voltaire, Rousseau,
and many other thinkers. Nothing proves more clearly how misguided these
men have been; not as to their intelligence, but as to their reasoning; not
their polish, brilliancy, but their morality. In this conflict it is evident that
tons les moyens sont bans.!

We know well, they say, that Catholicism is the most vulgar, the most
absurd, and the most stupifying of lies, and that it has long since been
denounced and stripped bare; but it serves our purposes: let us make use
of it.. .

My best wishes,
Leo Tolstoy

It is interesting to see what Tolstoi thought of the state of the world just before the
Great War. In spite of his apparent pessimism, he was as hopeful as Mr. H. G. Wells
for the future condition of mankind. But in his sweeping denunciation of legislators,
judges, and all sorts of authorities, he went far beyond the English writer, who says:
“Our state could have grown up in no other way. We had to have these general dealers
in human relationship, politicians and lawyers, as a necessary stage in political and
social advancement. Just as we had to have soldiers and policemen to save people from
mutual violence.”

L All means are justifiable. In French in the original text.
2 Mew Like Gods, P. 283.



Preface

The light is come into the world, and men loved the darkness rather than
the light; for their works were evil. For every one that doeth evil hateth the
light, and cometh not to the light, lest his works should be reproved. But
he that doeth the truth cometh to the light, that his works may be made
manifest, that they have been wrought in God.

(John, iii, 19-21.)

The worst thing of all is when man begins to fear the truth lest it denounce
him.

(Blaise Pascal.)
The glory of the good is in their conscience and not in the mouths of men.*

The only reason why I am writing this is because, knowing the one means of sal-
vation for Christian humanity, from its physical suffering as well as from the moral
corruption in which it is sunk, I, who am on the edge of the grave, cannot be silent.

All thinking people must admit that the present life of Christian nations will de-
teriorate more and more if we cannot make up our minds to modify it. The misery
of the disinherited and the luxury of the rich increase each day; the struggle of all
against all:—revolutionaries against governments, governments against revolutionar-
ies, oppressed nations against their oppressors, state against state, the West against
the East,—is becoming ever more bitter.

Many are aware of this; unfortunately they very rarely see the cause of the
lamentable situation, and still less the means of remedying it. They give all sorts of
reasons for it, and propose numerous remedies, but not the right one.

The cause of the unhappy situation of Christian humanity is the lack of a superior
conception of life and a rule of conduct in accordance with it, a rule held in common
by all people professing Christianity.

The cure for this situation, a cure neither fantastic nor artificial, but natural, can be
found in the practical observance of the conception of life revealed to humanity nineteen
centuries ago, and which answers to-day to the intellectual and moral development of
humanity; that is to say, the Christian Doctrine in its true sense.

! The epigraphs placed at the beginning of the chapters, and not signed, are quotations from
Tolstoy’s works, made by the author himself. (Note of the translator.)
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One of the most vulgar of superstitions is that of the wise men who believe
that one can live without faith.

(Daily Reading, 2nd Part, Introduction.)

True religion consists in establishing the relation of each of us towards the
infinite life that surrounds us, the life that unites us to the infinite, and
guides us in all our acts.

(Daily Reading, 2nd Part, 1, 2.)

If you feel that you no longer have faith, know that you are in the most
dangerous situation in which a man can find himself on earth.

Men live in a reasonable way and on good terms with each other when they are
united by the same conception of life; that is to say, by a religion that satisfies all of
them alike and gives them the same rule of conduct. But when it happens that the
conception of life, modified by moral and intellectual progress, becomes more precise
and exacts a new rule of conduct, while men continue to follow the former one, their
lives become unhappy and they no longer live in harmony.

The evil is aggravated more and more as men continue to ignore the new religious
conception and its consequent rule of conduct, and when they observe the law imposed
by the antiquated rule. Instead of admitting the religious conception corresponding to
the phase of their development, they form a conception that justifies their way of living,
but does not correspond to the moral needs of the majority.

This phenomenon has been repeated on several occasions in the history of humanity;
but never, I believe, has the discord, between the various peoples and the religious
conception that they have adopted been so great: indeed, they continue to live a pagan
life.

In my opinion this discord is so marked because the Christian conception of life, at
the moment of its formation, goes far beyond the moral and intellectual state of the
nations who acknowledged it at that time. That is why the rule of conduct which it
indicated was too greatly opposed not only to individual habits but even to the whole
social organization of pagans, who became Christians in name only.

! The work entitled Daily Reading, from which many epigraphs are taken, was written by Tolstoy
with quotations from his own writings, and from those of great writers of all countries and all times.
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Thus it is that these nations have become attached to a false Christianity, repre-
sented by the Church, whose principles differ from those of paganism only by a lack
of sincerity. For that very reason faith in the Christian doctrines disappeared little by
little without being replaced by any other. That is why the Christian world finds itself
in its present condition: the majority of its adherents possess no explanation of the
meaning of life, that is to say, no religion and no common rule of conduct.

The working masses, even though they outwardly profess the religion of the Church,
do not believe in it, do not practice it in their daily lives, and follow its traditions
by habit, by convention. As for the so-called cultivated classes, they either believe
positively in nothing at all, or rather they pretend to believe in the Christianity of the
Church for political reasons; or else a small minority believe sincerely in the Christian
doctrines, contrary to the life it leads, and seeks to justify its belief by all sorts of
insidious sophisms.

There is only one reason for the unhappy condition in which Christianity now finds
itself.

It is still more complicated by the fact that because of its long duration, some of
the leaders who profit by this unbelief, pretend to believe what they do not believe at
all; others, the more intellectual, who are the most corrupt, openly preach the futility
for men of our time of such a conception of life, or faith, and the rules of conduct that
result from it; they try to make them believe that the only fundamental law of human
life is the struggle for existence, guided by our passions or our natural needs.

The regrettable cause of all our misery is, therefore, this unconscious lack of faith
of the masses and the conscious ignoring of the necessity for religion by the so-called
cultivated classes.
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Men has an irrestible tendency to believe that no one sees him when he
himself does not see: like children who close their eyes so that no one may
see them.

(Lichtenberg.)

Men of our time believe that all the insanity and cruelty of our lives, the
enormous wealth of a few, the envious poverty of the majority, the wars and
every form of violence, are perceived by nobody, and that nothing prevents
us from continuing to live thus.

Error continues, nevertheless, to be error, even when it is accepted by the
majority.

(Daily Reading, 6-ix, 7, 8, and the conclusion.)

Having accepted the Christian doctrine in the form corrupted by the Church, the
pagans, satisfied at first with the new doctrine, withdrew little by little from the
Christianity of the Church, and ended by living without any religious conception of
life and the rules of conduct resulting from it.

As the majority of men are unable to live without a common rule of conduct, life,
as I have said, gradually becomes unhappier. It will not be able to continue to exist in
its present form.

Farm laborers, dispossessed of the land, and consequently of the possibility of en-
joying the fruit of their labor, hate the landed proprietors and capitalists who enslave
them. The proprietors and the capitalists, knowing the sentiments they inspire in the
workers, distrust them, doubt them, and seek to keep them in submission by the orga-
nized force of government. Thus it is that the situation of the workers is continually
aggravated and their dependence upon the rich increases; while the wealth of the rich,
their power over the workers, their fear and their hate, continues to increase.

This is equally the cause of the progressive increase of armaments of nation against
nation; of the expense caused by employing workmen for military preparation on land,
on sea, and in the air; preparations having international carnage as an only end. And
these murders are committed because all Christian people (not individuals, but people
united in states), hate each other and are ready at any moment to hurl themselves at
each other.



Thus it is that each great power, by observing antiquated patriotic traditions, op-
press one or several groups of nations and force them to participate in the life of the
dominating nations that they hate, for example: Austria, Prussia, England, Russia,
France, oppress Poland, Ireland, India, Finland, the Caucasus, Algeria, etc. This is the
way that, apart from the hatred of the poor and the rich, and of independent states,
the hatred of oppressed nations for their oppressors is developing and spreading.

The worst is that all these hatreds, so contrary to human nature, are not condemned
as bad sentiments, but, on the contrary, are exalted, and raised to the pinnacle of
virtues.

The hatred of the oppressed workers for the rich is praised in the same degree
as love of liberty, fraternity, equality. The hatred of Germans for French, English for
Americans, Russians for Japanese, and vice versa, is considered a patriotic virtue. The
hatred of Poles for Russians and Prussians, Prussians and Russians for Poles and Finns,
is even more intense.

But the plagues to which I have drawn attention are not sufficient to demonstrate
the impossibility of continuing our present mode of life.

If our world possessed a rule of religious conduct, we could look upon the evils that
inflict it as temporary, occasional phenomena. In reality, the religion which we see
professed is a mendacious one. There are even several, Catholic, Orthodox, Protestant,
etc., etc. and all are in a state of permanent hostility. There exists also a false science,
equally divided, whose denominations quarrel with each other. There are political and
international lies of different parties; lies of art, lies of tradition and habit, lies of all
sorts, but no rule of moral conduct imposed by a religious conception.

The men of the Christian world also lead the existence of beasts, and take their
selfish interests for guides and are in a state of perpetual struggle among themselves.
What distinguishes them from the beasts are the latter’s constant need of food and
claws for defense; while men pass with dizzy haste from roads to railroads, from ani-
mal locomotion to steam, from the spoken word and manuscripts to printing, to the
telegraph, the telephone; from sailing vessels to transatlantic liners, from steel arms
to cannon, machine guns, bombs, and aeroplanes. It is this overwrought life we lead
that is getting madder and madder, unhappier and unhappier, because men, instead
of keeping to a spiritual, moral principle that would unite them in a society of peace
and concord, are guided by their bestial instincts which they seek to satisfy by trading
on their intellectual faculties.
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But whoso shall cause one of these little ones that believe on me to stumble,
it is profitable for him that a great millstone should be hanged about his
neck, and that he should be sunk in the depth of the sea.

(Matthew, xviii, 6, 7.)

One cannot struggle against the calls of conscience! these calls come from
God; that is why it is preferable to answer them at once.

(Daily Reading, October 23rd.)

The evil committed by man not only weakens his soul and deprives him of
true happiness, but the more often falls back on the one who commits it.

To do wrong is as dangerous as to provoke a wild beast.

More frequently than not evil falls back on the one who has committed it.

(Daily Reading, June 6th.)

The majority of the men of our time, perceiving the constant increase, of their
misfortunes, employ the only means of salvation that, according to their conception of
life, they consider rational: the oppression of part by the rest.

Those who see that their interest lies in the maintenance of the present state defend
it with the force that the Church puts at their command: those who wish to change the
order of existing things also have recourse to violence in order to replace the former
state by a new one that they think better.

The number of revolutionaries and counter revolutionaries in the Christian world
cannot be counted. However, if the social forms are modified, the base remains the
same. The domination of a few over the majority, corruption, lies, the fear of the
oppressed, servitude, anger and the brutalizing of the masses, all these things remain
as they were, and even spread and develop.

What is going on now in Russia, in particular, gives evidential proof of the futility
and harm of using violence as a means of uniting men.

The incidents, so frequent a short time ago, of highway robbery, assassination of
policemen, officers, detectives, attacks on high functionaries, are becoming rarer every
day, while death sentences and executions are increasing.
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For the past two years they have not stopped shooting and hanging people, and those
executed can be counted by thousands. Thousands also were killed by revolutionary
bombs. But since the number of those killed by the leaders of the state is incomparably
greater than those killed by revolutionaries, the former triumph and believe that they
have conquered. They do not doubt that they will be able to continue their usual
existence of maintaining lies by violence, and violence by lies.

The mistake of all political doctrines, from the most conservative to the most ad-
vanced, which has brought men to their present lamentable condition, is the same: to
keep men in society by the aid of violence so as to make them accept the present social
organization and the rule of conduct that it imposes.

Certainly, it is possible to push a man forcibly in the direction that he refuses to
take. It is thus that animals, as well as men led by passion, act. It is natural and
comprehensible. But how shall one understand the reasoning by which violence is a
means of inviting men to do everything we wish them to do?

Constraint always consists in forcing others, by threats of suffering or death, to do
what they refuse to do. That is why they act against their own wishes as long as they
consider themselves weaker than their oppressors. From the moment that they feel
themselves stronger, they will not only cease to obey, but, irritated by the struggle
and by all that they have suffered, they will first gain their liberty, and then in their
turn they will impose their will upon those who disagree with them. So it should be
quite evident that the struggle between oppressors and oppressed, far from constituting
a means of social organization, leads to disorder and general disagreement.

It is so certain that it would be superfluous to speak of it if the lie, according to
which violence is a means of reunion, had not been implanted for so long a time, and
was not admitted by tacit consent to be an indisputable truth, as much by those who
profit by it as the majority of those who are victims of violence.

This lie existed before the Christian era, and has since survived in all its strength.
The only difference between former times and our own is that then the non-sense of
violence as a means of grouping was hidden from men, while to-day the truth of Christ,
according to which violence is a means of disunion, stands out more and more clearly.
The moment that men understand it they will no longer be able to endure violence
without revolting against it.

This is observed to-day among the oppressed in every country.

Not only the oppressed are beginning to perceive this truth; the oppressors, in their
turn, are aware of it. They are no longer certain of acting well and justly when they
use violence towards the weak. Accustomed to their reciprocal situations, the leaders
and the led are seeking to persuade each other by arguments mostly false, that brute
force is necessary and useful, but they feel already deep within themselves that their
acts of cruelty, instead of gaining, draw them further away from the desired end.
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IV

When, among a hundred men one man dominates ninety-nine, it is iniquity,
it is despotism; when ten dominate ninety, it is injustice; it is oligarchy;
when fifty-one dominate forty-nine (and this only theoretically, for, in real-
ity, among these fifty-one there are ten or twelve masters), then it is justice,
then it is liberty.

Could one imagine anything more ridiculous, more absurd, then this rea-
soning? However, this is the very one that serves as a basic principle for
every one who extolls better social conditions.

All the nations in the world are restless. An active force that seems to
be preparing the way for a cataclysm is felt everywhere. Man has never
assumed so great a responsibility. Each moment brings care that becomes
more and more absorbing. One has the impression that something great is
going to be accomplished. But on the eve of the appearance of Christ the
world was then, also, expecting great events; yet it did not welcome Him
when He came. In the same way the world might feel the birth pangs before
His next coming and go on failing to understand what is happening.

(Lucie Malaury. Daily Reading, June 30 th.)

And be not afraid of them that kill the body, but are not able to kill the
soul: but rather fear him who is able to destroy both soul and body in Hell.

(Matthew, x, 28.)

The States of the Christian world have not only reached, but in our day have passed
the limits towards which the states of ancient times were approaching before their
dismemberment. We can see by this fact that each step that we make to-day towards
material progress not only does not advance us towards the general well-being, but
shows us, on the contrary, that all these technical improvements increase our miseries.
Submarines, subterranean and aerial machines may be invented for transporting men
with the rapidity of lightning; the means of propagating speech and human thought
may be multiplied ad infinitum; but it would still remain a fact that the travellers,
who are so comfortably and rapidly transported are neither willing nor able to commit
anything but evil, and their thoughts and words can only incite men to evil. As to the
perfected arms of destruction, which, while diminishing the risk of those who employ
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them, make carnage easier, they give evidential proof of the impossibility of persevering
in the same direction.

Thus, the horror of the situation of the Christian world appears under a double
aspect: the absence of a moral principle of union and a gradual lowering of man to a
degree below that of animals, in spite of all his intellectual progress and, above all, the
complexity of the lies that hide our miserable condition and our cruelty.

The lies cover the cruelty, the cruelty causes the spreading of the lies, and both
increase like snow balls.

But everything must come to an end. And I consider that a crisis in this unfortunate
condition is approaching.

The Christian world must inevitably get to the end of this horrible situation, and
it must as inevitably get out of it. The evils, resulting from the lack of a religious
conception corresponding to our epoch, are the inevitable condition of progress. They
should also disappear as inevitably after the adoption of a religious principle that
would correspond to our epoch.
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From the day when the first members of councils placed exterior authority
higher than interior, that is to say, recognized the decisions of men united
in councils as more important and more sacred than reason and conscience;
on that day began the lies that caused the loss of millions of human beings
and which continue their unhappy work to the present day.

In 1682 the English doctor Lai tan, an honorable man, having written a
book against the bishopric, was judged and condemned to the following
punishment: he was cruelly whipped, one ear was cut off, his nose was split,
and the initials of the words Trouble Maker were marked on one cheek with
a hot iron. Seven days later he was again whipped, although the wounds of
his former punishment were not yet healed; the other side of his nose was
split, his other ear cut off, and his other cheek marked. All this was done
in the name of Christian charity.

(Maurice Davidson.)
Christ founded no church, established no State, made no laws, imposed no

government or exterior authority; he simply set himself to write the law of
God in the hearts of men in order that they might govern themselves.

(Herbert Newton.)

The special characteristic of the situation in which the Christian world finds itself to-
day is that its social organization is founded on the doctrine that, in its true acceptance,
is ruining the existing state of things; and that this acceptance, hidden until now, is

beginning to appear.

One might compare this organization to a house built, not even on sand, but on ice.

That is why its foundation is melting, and the house is beginning to fall to pieces.

As long as the majority of the faithful, deceived by the Church, have only a rudimen-
tary idea of the doctrine of Christ, and in the place of former fetiches adore Christ-God,
his mother, the saints, the relics; as long as they believe in miracles, in the Holy Sacra-
ment, in the Redemption, in the infallibility of the princes of the Church, the pagan
organization of life can keep going and give every satisfaction to the believers. They
also accept the meaning of life that the Church gives them and the rule of conduct

that results from it. And this faith, too, concurs in the union of men.
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Unhappily for the faith imposed by the Church, there exist the Scriptures, that
the Church itself has recognized as holy. In spite of the efforts of the ecclesiastics to
hide the true meaning of the evangelistic doctrine from the laity; in spite of having
forbidden the Scriptures to be translated into the language of the people; in spite of
its false interpretations, nothing can hide the light that filters through the Ues of the
Church, and illuminates the souls of those whose eyes are opening more and more to
the truth.

In proportion as education has spread, as printing has replaced writing, the Scrip-
tures have become more accessible. Men cannot help but perceive the striking contra-
diction between the order of existing things upheld by the Church, and the evangelistic
doctrine that it acknowledges as being holy. Read and understood as it is, the Scrip-
tures appear to be a frank and explicit denial of both the State and the Church.

In becoming more and more evident, this contradiction resulted in the loss of the
faith imposed by the Church, and it is only by tradition, propriety, or fear that the
majority of men continue to practice the outer forms of the Catholic, Orthodox or
Protestant cults—but without believing in the inner truths of this religion.

I do not mention here the little communities that reject the ecclesiastic doctrines
entirely and which profess their own doctrine, approaching more or

less to the true Christian teaching; the number of their adherents are too few in
comparison with the enormous quantity of men who are becoming more and more
devoid of any religious sentiment. If the popular masses still practice the official cult
outwardly, the upper classes, perceiving with still more precision the contradictions
contained in the Church doctrine, turn away from it entirely; but they cannot adopt
the true doctrine of Christ, since this is in opposition to the existing state and would
ruin the privileges they enjoy.

It follows that the immense majority of the Christian world practice the forms of
the Church simply by interest, propriety, or fear, while the minority not only do not
acknowledge the existing religion, but still further, influenced by what is called science,
consider all religions as vestiges of superstition, and act only under the impulse of their
instincts.

The nations who had accepted the Christian doctrine at the time when this doctrine
was superior to their moral development, will fall into a state of complete irreligion,
and their moral level will descend lower than that of nations who profess much inferior,
and even quite vulgar beliefs.
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VI

The corruption of Christianity takes us further away from the establish-
ment of the Kingdom of God on earth; but Christian truth, like fires that
smoulder in dry wood, has consumed its covering and broken forth. The
meaning of Christianity has already been revealed to every one, and its
action is becoming greater than the veil that covers it.

I see a new religion, founded on confidence in man, calling upon the un-
spoiled sentiments that are lying asleep in us, believing that we can love
good for itself without any idea of recompense and that the divine principle
is in us.

(Solter.)

What we require, what is necessary for the people, what our time needs for
us to be raised from the mud of egotism in which we are plunged, is faith,
thanks to it our souls will stop wandering in pursuit of selfish ends and will
be able to march in unison by acknowledging one origin, one law, one end.
Every firm belief that rises from the ruins of former religions modifies the
order of existing things, for all strong beliefs accompany every branch of
human activity.

Humanity repeats in two different formulas and in different degrees the
words of the prayer: "Thy Kingdom come on earth as it is in Heaven.’*

(Mazzini.)
One can neither weigh nor measure the evil that false religion has caused

and is still causing.

Religion is the establishment of the relation that exists between man, God
and the universe, and the definition of man’s mission that results ’ from it.
How miserable our lives would be if this relation and this definition were
false.

It is not sufficient to throw away the false religion, that is to say, the false
relation of man as regards the universe; we must still establish the true.

(Daily Reading, September IP th.)
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The fact that one part of the pagan world accepted a religious doctrine, which, far
from being at the highest moral level of the society of that time, sapped the bases of
the social state, is rather tragic, but at the same time constitutes the most fortunate
event that could happen to nations professing the Christian religion.

Presented to pagans in an unnatural form, this doctrine appeared to them as a
simple attenuation of their vulgar conception of the Divinity, as a higher idea of the
mission of man and his moral needs. But the real significance of the doctrine was
so hidden from them by dogmas and practices of their cults, that they did not even
suspect it. All this in spite of the precise teaching of Christ in the Scriptures, which is
acknowleged as a divine revelation by the Church.

Happily this doctrine corresponds so well with the spiritual nature of man, that in
spite of the mass of dogmas under which it is buried, those who have greater intuition
of the truth see through its real meaning and realize how it contradicts the order of
existing things.

The fathers of the ancient church: Tatien, Clement, Origen, Tertullian, Lactance and
others, had already realized this contradiction. It was the same in the Middle Ages. It
was revealed with particular force in modern times. And its recognition is shown by
the appearance of a great number of religious sects, which reject the government that
is contrary to the Christian doctrine condemning violence.

It was equally recognized by the humanitarian doctrines that claim to have nothing
in common with Christianity, and which are really nothing else than partial manifes-
tations of the Christian conscience; such are the socialist, communist and anarchist
doctrines.

The cause of the sufferings of Christian nations is thus the theoretical acceptance of
a doctrine, which when applied, should inevitably abolish the order of things to which
these nations are accustomed and which they do not wish to renounce.

Their great good fortune is having admitted Christianity, which, even when false,
includes the truth. In fact, these nations to-day are brought to the necessity of recog-
nizing the true meaning of the doctrine, which alone is able to save men from their
present hopeless condition.

18



VII

The principal cause of our bad social organization is false belief.

We ought to pay great attention to our public affairs; we should be ready
to modify our opinions, to renounce our former ones, and to thoroughly
understand the new. We should cast off our prejudices and should reason
with an entirely free mind. The sailor who keeps the sail set in the same
direction in spite of the changing of the wind will never reach port.

(Henry George.)

It is only necessary to adopt frankly the doctrine of Christ in order to
perceive at once the horrible lie in which each and every one of us is living.

(Daily Reading, January.)

The Christian doctrine, the real significance of which we are grasping more and
more, teaches that man’s mission is to manifest ever better and better the Rule of all;
and it is love that proves the presence of this Rule in us. That is why the highest law
that should guide us is love.

All the ancient religions recognize that love is the essential condition for a happy
existence. The sages of Egypt, the Brahmans, the Stoics, the Buddhists, etc. declared
the principal virtues to be kindness, pity, compassion, and charity; in one word, love
in all its forms. The highest of these doctrines, especially those of Buddha and of Tao-
Tse, went as far as recommending love to every human being, and for people to return
good for evil.

However, none of them placed this virtue as a supreme law that should be the
only motive of our acts. This was the distinctive trait of the most recent religion,
that of Christ. AU previous doctrines proclaimed the love of one’s neighbor as one of
the virtues; the doctrine of Christ is based on the metaphysical principle of love, the
supreme law, that should guide us in our daily life and which admits of no exception.

Christ’s teaching should not be considered as entirely new, standing out distinctly
from former beliefs, it is only the clearer and more precise expression of the principle
that previous religions divined and taught instinctively. Thus it is that instead of love
being merely one of the virtues, as it was for them, Christianity has made it a supreme
law, giving man an absolute rule of conduct. The Christian doctrine explains why this
law is the highest, and indicates as well the acts that man should or should not commit
after having acknowledged the truth of this teaching. It follows, with great clearness
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and precision, that the observance of the supreme law, and because it is supreme,
should not admit of any exception—as the previous doctrines admitted—and that
love is love, when it is given in the same degree to other nations, other religions, and
even to the enemies who hate us and do us harm.

That is the progress made by the Christian doctrines, and there lies its principal
virtue.

The explanation of why this commandment is the supreme law of life is given with
special clearness in the Epistles of John:

“Beloved, let us love one another: for love is of God; and every one that
loveth is begotten of God, and knoweth God. He that loveth not knoweth
not God; for God is love. No man hath beheld God at any time: if we love
one another God abideth in us, and his love is perfected in us. God is love;
and he that abideth in love abideth in God, and God abideth in him.

“We know that we have passed out of death into life, because we love the
brethren. He that loveth not abideth in death.”

(The First Epistle of John, iv, 7, 8, 12, 16; iii, 14.)

According to this doctrine our ego, our life, is the divine principle limited by our
body, and which manifests itself in us by love; it is why the true life of each of us is
the manifestation of love.

How we should interpret this conception of the law of love in our acts, has been
indicated to us in the Scriptures on numerous occasions, and with special clearness
and precision in the fourth commandment of the Sermon on the Mount.

”Ye have heard that it was said: An eye for an eye, and a tooth for a tooth
(Exodus, 21, 14): but I say unto you, Resist not him that is evil.”

(Matthew, v, 38.)

Foreseeing, no doubt, the exceptions that would appear inevitable when the law
of love is applied, the verses 39 and 40 of the same chapter state clearly that no
circumstances whatever should arise that could permit any deviation from the strict
commandment of love: Do not do unto others what you would not have them do unto
you.

And it is said: "Whosoever smiteth thee on thy right cheek, turn to him
the other also; and if any man would go to law with thee, and take away
thy coat, let him have thy cloak also.”

In other words, this means that violence directed against you does not justify the
use of violence by you.

The same condemnation of our breaking the law of love, when we feel justified by
the attitude of others, is even more clearly indicated in the last commandment of the
Sermon on the Mount:
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“Ye have heard that it was said, Thou shall love thy neighbor, and hate
thine enemy: (Lev. xix, 17, 18.) but I say unto you, Love your enemies, and
pray for them that persecute you; that ye may be sons of your father who
is in Heaven; for he maketh his son to rise on the evil and the good, and
sendeth rain on the just and unjust. For if ye love them that love you, what
reward have ye? Do not even the publicans the same? And if ye salute your
brethren only, what do ye more than others? do not even the publicans the
same? Ye therefore shall be perfect, as your heavenly Father is perfect.”

(Matthew v, 43-48.)

And it is this law of love and its recognition as a rule of conduct in all our rela-
tions with friends, enemies, offenders, etc. which inevitably brings about the complete
transformation of the existing order of things, and does this not only among Christian
nations, but among all the populations of the globe.

And this is also the essential difference between the Christian doctrine in its true
conception and previous religions; this is the progress that has been accomplished in
the universal conscience.

The previous religious and moral doctrines that acknowledged the benefit of love
in human life admitted, however, certain circumstances in which the realization of
this law cannot be obligatory. Also, as soon as it ceases to be a changeless law, its
beneficence disappears and the doctrine of love is reduced to fruitless teaching, not
modifying in any way the mode of living that is founded on violence. On the other
hand, the true Christian doctrine, making of the law of love a rule without exceptions,
in the same way abolishes the possibility of any violence, and cannot, in consequence,
help but condemn every state founded on violence.

It is just this signification of Christianity that was hidden from men by false Chris-
tianity, because the latter acknowledges love not as a higher law, but, with the example
of previous doctrines, only as one of the rules of conduct, useful for observance when
circumstances do not prevent.
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VIII

The disasters caused by wars and military preparations not only surpass
in horror the motives that provoke them, and by which one seeks to justify
them, but these motives themselves are often ignored by the victims of the
war.

(Daily Reading, June 17th.)

Men are so accustomed to see order maintained by the aid of force, that
they cannot imagine a social organization without restraint.

The organizers of a reign of justice founded on violence should know what
justice is and should be just themselves. And if some can know what is just,
and be just, why should other men not know, and why should not they, as
well, be just?

(Daily Reading, August 14th.)

If men were absolutely virtuous, they would never move an inch from the
truth.

The truth is harmful to the one who does evil. Whoever does good, loves
truth.

(Daily Reading, August 29th.)

Reason is frequently the slave of sin; it strives to justify it.
(Daily Reading, August 29th.)
I am often astonished to see men defend certain strange maxims, whether

religious, political or scientific. Seek and you will find what is necessary to
defend your position.

(Daily Reading™ May 27th.)
The true Christian doctrine consists only in the recognition of love as the supreme

law of life, not admitting, consequently, of any exception. This means that the pre-
tended Christian doctrine which does admit of exceptions, such as the possibility of
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the use of violence in the enforcement of laws, is a contradiction as obvious as cold
fire, or warm ice.

It seems natural that if the possibility is once admitted that men may torture or
kill their fellow beings in the name of humanity, others may claim the same right to
torture and kill in the name of some ideal of the future. The admission of a single
case contrary to the law of love destroys all its beneficent characteristics, although it
is the basis of all religious or moral doctrines. This seems so self- evident that one
hesitates to be obliged to prove it; nevertheless, the believers or the nonbelievers of
the Christian world,—the latter acknowledge the moral law—look upon the doctrine
of love condemning violence as fantastic and inapplicable to life.

We can see that governments insist that good order cannot be maintained without
violence, really meaning by the word “order” the maintenance of a government that
permits a minority to profit as much as it likes by the work of the majority. We can
see why they say it, for the suppression of violence would take away their means of
continuing their present existence and would denounce its iniquity of long standing.

This ought not to be the case for the mass of workers who employ violence on each
other and who suffer from it so cruelly. The situation of the oppressed should not be
compared to the constraint used directly by the stronger on the weaker, or by a greater
number on a smaller. Here, indeed, it is the minority who oppress the majority, thanks
to a lie established ages ago by clever people, in virtue of which men despoil each
other, for insignificant profits, of much greater advantages—such as liberty —and are
exposed to painful suffering.

The origin of this lie was discovered four centuries ago by the French writer La
Boetie, in his work, "Voluntary Slavery. He said:

"It is not bands of horsemen, it is not companies of infantry, or is it arms that defend
the tyrant; but, true as it is, it will not at first be believed, there are always four or five
who control the tyrant, four or five who hold the country in servitude for him. There
are always five or six who have access to the tyrant, and who have offered themselves,
or are called upon by him, to be accomplices of his cruelty, the companions of his
pleasures, pandors to his lust, and sharers in his pillage. These six train their chief so
well that he must be wicked not only as the result of his own brutality, but of theirs,
also. These six have six hundred who profit under them, and they act towards them
as the six act towards the tyrant. These six hundred have X under them six thousand
whom they have raised in degree, to whom they have given, even if indirectly, the
government of provinces or the handling of taxes, that they may control their avarice
and cruelty. They perform their duties when it seems good to them, and also do so
much evil, that they could not exist except under protection, nor be dispensed with,
except by means of law and punishment.

“Great are the consequences that result from this. And any one who looked closer
into this net would be interested in seeing that not only the six thousand, but hundreds
of thousands, millions, hold the tyrant by this cord, helping themselves by means of it.
The way, in Homer, Jupiter boasts that if he pulls a chain he will draw all the gods
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to him. From this came the rise of the senate, the establishment of new states, the
election of offices; not certainly to reform justice, but to keep the tyrant in power.

“To sum up, we owe our present condition to the favors, to the gains and advantages
that one acquires together with the tyrants, who find as many people to whom tyranny
seems profitable, as those to whom liberty would be agreeable. If physicians say there
is something the matter with one part of our body, although the rest is quite well,
they come at once to the infected part. In the same way, as soon as a king is declared
a tyrant, all the wicked, all the dregs of the kingdom (I do not say a lot of robbers
and cheats who can do neither evil nor good in a republic, but those who are filled
with ardent ambition and extraordinary avarice), gather around him and uphold him
in order to share in the booty and to be petty tyrants under the great tyrant.

"Thus act the great thieves and the famous corsairs; some discover countries, others
rob travellers; some are in ambush, others lie in wait; some assassinate, others despoil;
and even here there are degrees, and while some ate only servants, others are the chiefs
of the group, although one and all share in the booty, or at least in the search for it.
They say that the Sicilian pirates assembled in such great numbers that Pompey the
Great had to be sent against them; but they allied themselves with several splendid
cities and towns, in whose harbors they could hide with great security when they
returned from their raids; and for recompense they allowed these towns a certain
percentage of their pillage.

"Thus the tyrant enslaved his subjects, some by the help of others, and was protected
by those from whom, if they were worth nothing, he should himself have been protected;
but, as one says, to cut wood, one must have wedges of the same kind of wood: there
are the archers, there is the guard, there are the halberders. Not that they do not suffer
occasionally on his account: but these lost sheep, these people abandoned by God and
man, are content to endure evil in order to commit it in their turn, not on those who
inflict it on them, but on those who suffer